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On Love ; whether it is a God or a Spirit or an affection of the soul , or whether 
Περι ἐερῶτος, motepa τις θεος ἡ δαϊμῶν ἢ τι παθος τῆς ψυχης, ἢ 
one kind is a God or a Spirit , while another kind is a certain affection , and what kind 
O μεντιςθεοςῇ δαϊμῶν, καὶ το δὲ τι παθος, καὶ τι ποῖον 
eachis. It is worth while to consider the notions that have occurred to other humans , 
EKQOTOV , QELOV επισκεψασθαι τας επινοιας επιοντας τῶν AAAWV ἀνθρώπων, 
and such thoughts about these subjects that have arisen in Philosophy , and especially , 
5 τὲ καὶ OOCL περι τούυτῶν EYEVETO εν OLADGDOOLA , καὶ μαλῖστα 
such thoughts that The Divine Plato Understands , who has surely then also written much 
00a 0 θειος Πλατῶν Ὀ"υπολαμβανει, ος δὴ καὶ ἔγραψεν πολλα 
concerning Love in many places of his works . Surely then , Plato has said of Love that 
περι EPMtTOGC πολλαχῆ EQAVTOD TOV: én ELPT] KEV 0G 
It is not only an affection that arises in souls , but he also says that Self is a Spirit . He 
ELVOL OV μονον TL παθος EYYLYVOLLEVOV EV ταῖς ψυχαῖς, HAAG καὶ φησιν αὐτον EOTL δαϊμονα 
has also described the genesis of Self ; how and from what Source Self arose (Sym 203). 


10 καὶ διεξηλθεν αὕὔτοῦυ YEVEDEMS , OTWS καὶ οθεν γεγενημενος 
Therefore on the one hand, concerning the affection for which we make Love the Cause ; 
OvDV μεν Περι του TABOG ου τον ερῶτα αἰτιώμεθα, 


that it arises in souls who long to be engaged with some beauty , and that This Longing , 
OTL εγγινεται EV ψυχαῖς εφιεμεναῖς συμπλακηναι τινι καλῶ, καὶ ὡς ἡ αὕτη εφεσις 
on the one hand , is That which comes from Those who are of Sound-Mind , who have 
μεν εστι ἢ παρα σωφρονῶν 
found Their Home in Self Beauty , whereas on the other hand , without a doubt , no one 
OLKELM@BEVTMV TH OVTM KOAAEL, καὶ de δηπου οὔδεις 
is ignorant of that which wants to find its fulfillment in some ugly act . Thus it is proper 
15 ayvoet n εθελει τελευταν εἰς τινος CLOXPOD TPAELV. δὲ προσήκει 
to proceed by means of a Philosophical consideration of the Source from which each of 
TO δια φιλοσοφιας ETLOKOTELV ἐντευθεν οθεν εκάτερος 
these has its Beginning . Therefore , if someone assumed that The Origin of Love is The 
exel τηναρχῆν. δε ει τις θειτο Apxnv τὴν 
Longing/Yearning for The Beauty of Self which Pre-exists in their souls (Rep 518c) , and 
ορεξιν καλλοὺυς = avTOD TPOTEPOV ενταῖς ψυχαῖς καὶ 
The Self Recognition and Kinship with It and their unreasoned Awareness of Its 
επιγνῶσιν καὶ συγγένειαν και ἄλογον σύῦνεσιν οι- 
Innateness , then they would hit upon , I think , The Truth of The Cause . For on the one 
—KELOTNTOG , av TVYXAVOL , OLLAL, TOD AANBOVG THGOITIAS. γὰρ μεν 


hand , the ugly is opposed to Nature and to God (Sym 2064). For when Nature Creates , 
20 TO Q“LOXPOV EVAVTLOV καὶ τὴ OVOEL καὶ TO DEW . yap Kat ἡ φυσις ποῖει 
It Looks towards The Beautiful and It looks towards The Definite , which is in “The 
βλεπουσα προς TO KOAOV καὶ BAETEL προς τὸ ὥρισμενον,Ο EOTLV εν TH 
Column of The Good” . Whereas the indefinite is ugly and belongs to the other column . 
συστοιχια TOD ἀγαθοῦ : SE TO HOPLOTOV αἰσχρὸν καὶ της ETEPALG συστοιχιας 
Thus Nature has Its Origin from Above , from The Good , and clearly , from Beauty . 
de Ty φυσει γένεσις εκειθεν EK τοῦ αγαθοῦυ καὶ δηλονοτι του καλου. 
Thus when anyone Feels Affection for That and is Akin to It , then they also have an 
25 de τις αγαται OTM καὶ εστι σσυγγενης. KOU 
Affinity towards Its Images/Likenesses . But if anyone rejects This Cause , then they 
MKELMTOAL προς τας ELKOVOLG .  Etticg ἀνελοι τὴν tavtnv aitiav, doe 
will not be able to say in what way and through what causes the feeling arises , not 
οὐχ eter Aeyetv ony καὶ δι’ αἂς αἴτιᾶας TO παθοςγινεται, ODS’ 
even in those lovers who aim at sexual intercourse. For they also wish to beget in 
αὐτῶν TOV EPWVTOV en’ Sta μιξιν . γαρ Και βουλονταῖ τικτεῖν εν 
Beauty ; inasmuch as it would be absurd for Nature when It wants to Create beautiful 
30 καλῶ : εἐπειπερ OTOTOV τὴν φυσιν βουλομένην ποιεῖν καλὰ 
things , to want to generate in ugliness (Sym 2060). 
βουλεσθαι γεννᾶν EV αἰσχρῷ 
But on the one hand , for those who are moved to generation here below 


Ado μεν γὰρ τοῖς κινοῦμενοις γενναν tm de 
are content to have the beauty here below , which is present in images and bodies , since 
OPKEL ἔχειν TO καλὸν THOSE , οπερ παρεξστιν EV ELKOOL καὶ σώμασιν, ETEL 


The Archetype is not present to them , which is also The Cause of their loving this 
TO ἀρχετῦπον μη παρεστιν αὐτοῖς, O EOTLV καὶ αἴτιον τοῦ Epav τοῦδε 
beauty . And if on the one hand , they come from this beauty to The Recollection of That 
35 . Και μεν ελθουσιν AMO τοῦδὲ εἰς αναμνησιν EKELVOD 
Archetype , they are well content with this beauty as images . But if on the other hand , 
αγαπαται τοῦτο ὡς ElKOV , de 
they do not Recollect , by being ignorant of The Origin of their feelings , they phantasize 
μη αναμνήσθεισι DT αγνοιᾶς του TOBOVG φανταζεται 
that this is “true beauty”. 
τοῦτο αληθες 
And on the one hand , Those who are Sound of Mind , will not miss the mark 
Και μεν οὐσιν σώφροσι ἀναμάρτητος 
with their Affinity/Affection/Feeling in relation to the beauty here below , whereas on 
n OLKELMOLG προς TO KOAOV moe, 
the other hand , the falling away into sexual intercourse is to miss the mark . And on the 
δε Ἢ EKNTWOLG προς μιξιν αμαάρτιὰ. Και 
one hand , the one whose Love of The Beautiful is Pure , will be Well-Content with only 
μεν ο OTW ερῶὼς τουκαλου καθαρος, αγαπητον μονον 
The Beautiful , whether they Recollect The Archetype or even if they do not , while on 
40 το καλλος εἴτε αναμνήησθεντι ELTE καὶ μη , Καὶ 
the other hand , the one whose love has been mixed with another desire to be Immortal ; 
δε OVTOS OTH μεμικται αλλῃ επιθυμια εἰναι ἀαθανατον 
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as in a mortal nature , seeks for Beauty in The Everlasting and Eternal (Sym 206c & 212a) , 
WG EV Ovntm , ἕητει TO καλον EV TH CELYEVVELKOL καὶ CLOLO 


and on the one hand , by proceeding According to Nature , they sow and generate in 


καὶ μεν LOV κατὰ φύσιν σπειρει καὶ γεννὰ EV 
Beauty , sowing on the one hand , into perpetuity , but on the other hand , sowing in 
καλῶ, σπειρῶν μεν εἰς τὸ αι , de εν 


Beauty through their Kinship to Beauty . And since The Eternal is also akin to The 
KOAM διὰ συγγένειαν TOD KAAOD . Καὶ γὰρ TO αἰδιον καὶ ODYYEVES τῷ 
Beautiful and The Eternal Nature is That which is Primarily Beautiful and all the things 
45 καλῶ καὶ η αἴδιος φυσις το TPWTWG τοιοῦτον καὶ παντὰ TO 
which spring from Her are beautiful . Therefore on the one hand , That which has no 
OT’ QVTNSG TOLAVTA . OvDV μεν Το 

desire to generate is More-Self-Sufficient in Beauty , while on the other hand , that which 
εθελον YEVVAV μαλλον αὐταρκέστερον τῷ καλῶ, δε το 
longs to create also wishes to create beauty from an innate need and is not self-sufficient . 
EMELLEVOV ποιησαῖ καὶ EBEAEL TOLELV καλον υπ᾽ EVOELAG καὶ οὐκ αὔταρκες: 
And, it realizes , that if indeed it will create something beautiful , then it must/will be 
50 και, οἴεται, ειπερ ποιήσει τοιουτον ; εἰ 
generated in Beauty . But those who want to generate unlawfully and contrary to nature , 
YEVVIOETAL EV καλῶ. δ᾽ Ol AV εθελῶσι YEVVAV EV παρανομῶ καὶ παρα τὴν ODOLV , 
make the beginning of their journey from The Way which accords with Nature , but they 
ποιήησαμενοι TAG ἀρχας MOPELAC εκ τῆς κατα φυσιν 
come to be carried away from This Road by slipping away, as it were , to lay fallen , 
YEVOMEVOL TAPAMOPOL EK ταῦτης οὗδυ ολισθήησαντες οἷον κεῖνται MEGOVTEG 
by having failed to recognize which way Love was leading them , nor where the longing 

£0’ οὔτε  YVOVTEG O Eepata Nyevavtovuc , οὔτε εφεσιν 
for generating was leading them , nor to recognize the right use of a beautiful image , nor 
55 γεννησεὼῶς οὔτε χρησιν KOAAOVS ELKOVOG οὔτε 
to recognize That which Self Beauty Is. But then ; those who love beautiful bodies , 

O TL αὐτο KAAAOGEOTL. AAA’ ODV οἱ EPMVTES καλῶν OMULATOV 

and also sexual intercourse , love them because they are beautiful , and so do those who 


TE καὶ δια μιξίιν , ερῶσιν οτι εστιν = KOA, TE οι 
love the mixed love that we mentioned . On the one hand , they love women in order to 
ερῶτα TOV μῖκτον λεγομενον, μεν YOVALKOV Wo 
perpetuate themselves , but on the other hand , do not , if the women are not beautiful . 
TO CEL σφαλλομενοι, de μη τοιουτῶν 

Thus both groups that are Better are Sound of Mind. Thus on the one hand , those who 
60 δε GLOW οι QUOLVOVG, μὲν σωφρονουσι. AAA’ μεν οι 
are content also worship the beauty here below , but on the other hand , Those who have 
OPKOVUEVOL καὶ σεβουσιν TO KAAAOG THde , de Ol οσοι 


Recollected That Beauty do not disrespect this beauty , since it is both The Perfect Result 
OVELVIGONGAV KAKELVO καὶ οὐκ ATLLATOVOLV οὐδε TOVTO , ὡς ον AV καὶ αποτελεσμα 
and a certain Plaything of That Beauty . Therefore , these lovers are concerned about 
καὶ τι TMOLYVLOV = EKELVOD. OvV Οὔτοι περι 

Beauty without ugliness , while the others fall into ugliness because of beauty ; for the 
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TO καλον AVED αἰσχροῦ, δὲ OL καὶ πεσοντες ELC ALOXPOV δια TO KAAOV: γὰρ ἢ 
longing for good often contains the fall into vice . So much then , about the feelings 
65 εφεσις ἀγαθου πολλακις EXEL τὴν EKNTMOLV εἰς κακὸν. Καὶ ταῦτα LEV TA παθηματα 


of the soul . (της ψυχης.) 


2 
Then concerning The Existence of The Divinity of Love , It is not only assumed 
δε Περι ον τοῦ θεὸν οὐ μονον τιθενται 


by other human-beings , but also by Theologians and in many places by Plato , who says 
OLOAAOL ἀνθρῶποι ,αλλα καὶ θεολογοι καὶ πολλαχου καὶ Πλατῶν λεγῶν 
that Eros is the son of Aphrodite , and His Work ; to be both The Overseer/Guardian 
Eptota AOPOSITNS καὶ αὐτῶ EPYOV εἰναι TE εφορον 
of Beautiful children and The Mover of souls towards That Beauty , or also to increase 
5 καλῶν παϊδὼν καὶ KLVITLKOV TOV ψυχῶν προς TO EKEL καλος, ἡ καὶ επαύξειν 
the already existing impulse to There. | Concerning this , one must especially employ 
τὴν NON γενομενὴν OPLLNV προς TO ξκει, περι TOVTOD μαλιστα 
philosophical examination . And surely then one must also take into account what it says 
φιλοσοφήτεον : Καὶ én καὶ παραλήπτεον OOM ELPNTAL 
in the Symposium , it says that He was not born of Aphrodite , but during Aphrodite’s 
εν Συμποσιῶώ «φησιν AVTOV οὐκ γενεσθαι Αφροδιτῆης, AAA’ εν» Αφροδιτης 
birthday celebration , from Poverty and Resource . Thus the statement seems to demand 
10 γενεθλίοις εκ τῆς Πενιας καὶ tov Πορου. de 0 λογος Εοικε ἀπαιτήσει 
ν 
for us also to say something about Aphrodite . Therefore , it is said that Love was born 
καὶ εἰπεῖν τι περι τῆς Αφροδιτης, ουν Aeyetar OEp@c yeyovevar 
both from Her or along with Her. Then first of all who is Aphrodite ? Second of all how 
ELT’ εξ εκεινῆς ELTE μετ᾽ EKELVG . οὖν Πρῶτον τις n Απροδιτη; Eta πῶς 
was Love born either from Her or along with Her , or in what way does That which is , 
NH εξαυτηςη συν αὐτὴ 7 τινὰ TPOTOV το 
at the same time , from Her and also along with Her apply to The Self . Surely then , 
αμα εξ αὐτῆς τε καὶ σὺν αὔτη eXEl TOVaLTOV. dH 
then , we say that Aphrodite is twofold ; on the one hand , we say that there is 
15 Aeyouev τὴν Adpoditny etvat διττὴν, μεν λέγοντες εἰναι 
The Heavenly Daughter of Heaven , and on the other hand , the Daughter born of Zeus 
τὴν OVPAVLAV Ovpavov : δε τὴν εκ Διος 
and Dione ; The One Who Oversees/Presides over marriage unions here below ; whereas 
καὶ Διώνης, τὴν εφορον τῶν γαμῶν εφαπτομενὴν τηδε : δε 
The Former One is Motherless and Beyond marriages , since there are no marriages in 
EKELVV OUNTOPH  KOLEMEKELVO γάμων, OTL μηδ’ γάμοι εν 
Heaven . Thus The Heavenly One who is said to be born of The Mind of Kronos ; 
οὐρανῷ. δε Τὴν ovpaviav δλεγομενηὴν οντος εκ νου Κρονου 
That One must be The Most Divine Soul ; She is Unmingled by Being The Immediate 
EKELVOD αναγκῆ εἰναῖ θειοτάτην ψυχήν ακηραᾶτον ευθυς 
Emanation of The Unmingled Self by Abiding Above ; since She neither wills , nor 
20 εξ QKNPATOD αὐτοῦ μεινάασαν αἀνώ, ὡς unde ελθεῖν μήτε 
was She willing , nor will She ever be capable of descending to things here below , since 


εθελησασαν unte δυναμένην εις τὰ τὴδε 
She never developed the downward inclination to things below , by having a Separate 
μη φυσαν βαινειν κατὰ τὰ κατ οὔσαν τινὰ χωρίστην 
Underlying-Reality and Ousia that is Unparticipated by matter — This is The Source 
25 VROOTACLV καὶ OVDOLAV OLLETOXOV VANS -- TOVTW εἰναι οθεν 
of the riddle of Her Self being “Motherless”— Surely then , according to which 
NVLTTOVTO TO αὐτο]κν , αμητορα — én NV 
She would also Justly be called a Goddess , and not a Spirit , by Being Unmixed and 
αν καὶ δικαιὼς εἰποι τις θεὸν , οὔ δαϊμονα οὐσαν αμῖκτον καὶ 
Pure , By Abiding , By Herself . For That Self that Springs Immediately/Directly from 
καθαραν eb’ μένουσαν EXLTNG. yap To αὐτο εὐθυς εκ 
Mind must also Be a Pure Nature , inasmuch as She is Strong according to Itself 
vov καὶ κάαθαρον TEOVKOG , OTE ισχον καθ’ εαῦτο 
By Her Immediate Proximity , and inasmuch as Her Desire and also Her Proximate 
TO εγγυθεν , Καὶ «ATE αὕτη τῆς επιθυμιας καὶ τῆς 
Foundation are both Directed Toward Her Author, Who is Sufficient Enough 
30 16pvoEems OvONS προς το γεννησαν ον ικανον 
to Maintain Her Above . From which Source Her Soul could never fall ; by Being 
KOTEXELV ava : οθεν ψυχή AV οὐδ᾽ εκπεσοι 
Immediately Suspended from Mind ; even more Proximate than The Sun could hold 
εξηρτημενη νου TOAD μαλλον ἢ ἡλῖος αν εχοι 
His Own Light that Shines Forth , from Himself , The Outpouring of Self that is 
QVTOV φῶς περιλαμπει εξ. εαὐτοῦ TO εξ αὕτου 
Still Held Firmly to Self. Surely then , by Following Kronos or , if you wish , by 
σσυνηρτήμενον εἰς αὐὑτον. én Ἐφεπομξνη τὼ Kpov@ ἡ, ει βούλει, 
following Heaven , The Father of Kronos Her Soul both Directs Her Energy towards 
Ovpav©a TM πατρι TOV Kpovov TE EVNPYNoEe προς 
Self and also in That Keen Loving , She Gives Birth to Love , and along with This , 
35 QUTOV καὶ καὶ WKELWON ἐερασθεισὰαὰ EVEVVTOE Ep@ta καὶ μετὰ τούτου 
She Gazes-Steadfastly towards Self . And so This Energy of Self has Produced 
βλεπει προςαῦτον, καὶ πηεξενεργεια αὐτῆς εἰργάσατο 
an Underlying-Reality and Ousia ; and both Mother and Child Intently-look 
᾽πυποστασιν καὶ οὐσιᾶν, καὶ αμφῶ βλεπει 
There , and so The One Who gave birth and Beautiful Love ; The Underlying-Reality 
€Kel , καὶ n γειναμενη καὶ οκαλος ἔρως ὁ πυποστασις 
who has come to be , Always Arranged in relation to Another Beauty , and by having 
γεγενημενος αξι τεταγμένη προς αλλο καλὸν καὶ εχουσὰα 
its existence in this way , just as if It existed between the longing and The Object of 
40 To εἰναι ev TOVTH ὥσπερ μεταξὺ ποθουντος και ποθου-- 
that yearning . So on the one hand , It is The Eye of the one who yearns ,which provides 
πμενου, μεν οοφθαλμος TOD TOBOVVTOG παρεχῶν 
the power through which the lover sees the object of their yearning . But on the other 
το δι᾽ τὼ ἐρῶντι OPAV το αὐτου ποθοῦυμενον, δὲ 
hand , Self Runs-ahead , and before Self hands-over to the lover the power of 
OVTOG MPOTPEXYM®V καὶ πρῖν παρασχεῖν τὴν δυναμῖν 


seeing through the organ of sight , on the one hand , He Fills Self with The Vision , 
δι᾽ TOD οργανου OPav μεν πιμπλαμενος αὑτος TOD θεάματος, 

but certainly not in the same way of seeing , on the one hand, He firmly fixes in the lover 

μην ov ομοιῶς ορῶν μεν ἐνστηριζεῖν TH EKELVO 
The Spectacle , but on the other hand , Self , Plucks The Fruit of The Vision 
45 To Opapa , δε αὐτὸν καρπουσθαι τὴν θεαν 
of Beauty as It Keenly Speeds past Self . 
του καλου παραθεοῦυσαν QUTOV . 
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Thus , that Love is an Underlying-Realty and Ousia that Arose from The Ousia 
δὲ ειναι YROOTACLV καὶ οὕσιαν εξ OVDOLAC 
on the one hand , that is Less than The One Who Produced Her , whereas on the other 
μεν EAQTTO τῆς ποιησαμενήης δε 
hand , by being nevertheless not to be rightfully distrusted . And since That Soul was 
οὐσαν OHO ov προσήκει ἀπιστεῖν. Καὶ γὰρ ἢ ψυχῆ nv 
The Ousia which Arose from The Energy of The One Who Is Prior to Her Self 
ἡ οὐσιὰ Yyevouevy εξ EVEPYELOLG τῆς προ αὕτης 
and from The Ousia of The Real-Beings and Looks towards That , which was 
5 καὶ τῆς OVOLAG TOV OVTOV καιορῶσα προς EKElVO, ὦ TV 
The First Ousia ; and She continues Looking with great intensity . 
πρώτη οὔσια, καὶ ορῶσα σφοδῦρα. 
And It was The First Spectacle and Self was Looking towards This as if towards The 
Kou nv πρῶτον οραμαὰ καὶ αὔτη εῶρα προς τοῦτο WS 
Good of Self , and She was Rejoicing by Looking ; and The Spectacle was such , as to 
αγαθον αὐτῆς KO εχαῖρεν ορῶσα, καὶ TOOPALA ἣν τοιοῦτον, ὡς 
make it impossible for The Visionary Soul to make The Vision a Secondary Activity , 
μη το ορῶν ποιεισθαι τὴν θεαν παρεργον 
so that The Soul , by being in a kind of Pleasure and by Her Intense Contemplation upon 
10 ὡς τη OLOV δον καὶ τή σφοδροτητι TAGEL προς 
The Self Vision , Self would beget an Offspring from Self , Worthy of Self 
τῆς αὐτο θεὰς αὕτης γεννησαῖ τι παρ᾽ αὐτης αξιον αὕὔτης 
and of The Object of Her Looking . Therefore , from That which is Intensely Energetic 
καὶ = TOD οραματος ; OvV Ἐξ TOV συντονὼς EVEPYODVTOG 
in regards to The Object of Vision , and from a kind of outward Emanation from The 
περι TO OPWLEVOV καὶ εκ οἷον TOV ἀπορρεοντος ATO TOD 
Object of Vision ; Love was born ; from The Eye that has been Filled with The Object 
OpOLEVOD Epc γένετο ἀπὸ ομμαὰ πληρῶθεν του 
of Vision , such as the act of seeing that bears along its own image ; which quite probably 
OPM@LEVOD , OLOV ορασις μετ᾽ εἰδώλου, ποῦ μάλλον TAXA 
also accounts for the source of His Name ; Eros/Love ; because His Underlying-Reality 
15 καὶ τῆς γεγενήημενης αὐτῶ προσηγοριας, οτι τὴν VIOCTACLV 
has to be from Sight. Since the affection/feeling will indeed take its name from Love ; 
ἔχει εξ OPAGEMS : ETEL TO παθος QV YE EXOL τὴν ENOVOLLAV ATO TOVTOD 
,if indeed Ousia is Prior to the unessential/insubstantial — even more , the feeling is 


ειπερ οὐσιὰ προπερον μη ουσιας - καῖτοι το παθος 
indeed said to be falling in love -- and if we say that “he is possessed by loving this” 
ye AEYETOAL ««εραν»» — καὶ ειπερ << QUTOV EXEL EPWSG TOLdE>> 
but Love must not be spoken of in a simple/plain way . Surely then, on the one hand , 
δὲ EPG AVOLDK  AEYOLTO OTAWS : én μεν 
The Love that belongs to The Soul Above must be Like Her; He must also Look Above, 
20 O Epac τῆς WOXNS AVW ανεῖη τοιοῦτος, AVTOG και ορῶν Ava, 
inasmuch as He is Her Attendant , and He came into existence from Her , and beside 
OTE WV εκεινῆς οπαδος καὶ γεγενημενος εξ εκεινηῆς καὶ παρ᾽ 
Her , He is also Well-content with The Vision of The Gods. If, The Separation 
EKELVNG καὶ OPKOVUEVOG θεα θεῶν. τὴν XMPLOTHV 
of That Soul is said to be The Primary Illumination of the Heavens , then we shall also 
EKELVIV ψυχὴν λέγοντες τὴν TPWTWS EAAAUTOVOAV TH OLPAVO, de καὶ 
assume that This Love is Separate — and if we especially say that of The Heavenly Soul . 
θησομεν TOV τοῦτον EPWETHA YMPLOTOV — καὶ EL μαλιστα ELMOMEV OTL τῆν ODPAVLAV WOT . 
and if accordingly , it is said that The Best in us exists In us , then we must assume , 
25 καὶ Enel AEYOVTEG TO APLOTOV EV ἡμῖν ELVOL EV ἡμῖν τιθεμεθα 
in the same way , that It is a Separate Being — He must only Be There , Wherein The 
ομῶως αὐτο ELVAL χῶώριστον — μονονεστῶ  EKEL, ov ἢ 
Pure Soul Abides . Seeing that besides This Soul , there must also be The Soul of The 
QOKNPATOS ἡ ψύυχη. Επει καὶ τοῦδε εδει ElVOL ψυχὴν του 
All, then so also did the other Love directly come into existence along with This Love 
παντος, SE καὶ οαλλος Ερῶς ηδη ὉπὉπεστη μετὰ ταύτης 
and Self is The Eye of This Soul , which was also produced from appetite/longing . 
30 καὶ αὐτος ομμὰ TAVTNS , καὶ γεγενημενος εξ ορεξεως. 
Therefore , This Aphrodite belongs to The Kosmos and She is not solely Soul nor Soul 
oe ἡ αὐτῇ AOPOdSitH οὐσὰ Tov κοσμου KOL οὐ μονον ψυχὴ οὐδε YOY) 
Simply/Absolutely , and so She produced the Love in This Kosmos , the Love who also 
OTAWMS καὶ EYEVVNOATO TOV Ερῶωτα EV τῶδε TH KOOL@ GVTOV KOL 
immediately takes charge of binding marriages , insofar as He is also bound to the Desire 
ἡδη εἐφαπτομξνον γάμων, καθ᾽ OGOV AVTOG καὶ εφαπτεται τῆς ορεξεως 
for That which is Above , and according to the degree of that Impulse , He Stirs and 
τῆς ava , κατα τοσοῦτον κινοῦντα καὶ 
Leads Back Again the souls of the young to The Soul to which He is Coordinate , and 
35 αναστρεφοντα καὶ τας ψυχᾶς TOV νεῶν τὴν WOXNV ἡ OVVTETAKTOL , καὶ 
insofar as Self is also Naturally Impelled to The Memory of Them. For every Soul 
καθ᾽οσον αὔτη καὶ TEPVKEV LEVOL εἰ μνημήν εκεινῶν. γὰρ Tlaca 
yearns/strives/longs for The Good , even the one who yearns to have intercourse , and 


εφιεται TOV ἀγαθου και nN μεμιγμενη KOU 
that of particular beings ; and since it is derived from That and from That . 
ῃ τινος γενομένη : καὶ ETEL εφεξης εκεινῆ καὶ εξ εκεινῆς. 
4 
Take notice then , does each soul also contain such a Love according to 
Ap’ ovv EKQAOTN WOT καὶ EXEL TOLOVDTOV EPWTA εν 


Ousia and an Underlying-Reality ? Or on the one hand , for what reason would 
OVOLA KO VMOOTACEL ; H μεν διὰ τι 
The Whole Soul and The Soul of The All contain The Underlying-Reality of Love , 

ἢ ολη καὶ ἢ στούῦπαντος εξει ᾽πυποστατον EPOTH , 
while on the other hand , the soul of each of us , and besides that , the soul in all the 

δε Ἢ ξεκαάστου ἡμῶν, καὶ προς δὲ ἡ EV απασι τοις 
other living-beings , does not ? Accordingly then , is this love also the spirits , which 
5 ἄλλοις ζώοις ου ; OPA EOTLV OVTOG O EPWS Karo δαϊμῶν, ον 
they say , accompany each one of us ; the love of Self of each of us ? For This 
φασιν σσυνεπεσθαι EKQOTO , Οερῶς ALTOD εκαστου ; yap Ovtoc 
would also be the love which implants the desires that accord to the Nature of each soul 
αν καὶ ely Oo ἐμποιῶν TOGEMLODULAG κατα τῆς φυσιν EKAOTIS WOXNS 


that is stretched out towards That which is analogous to The Nature of each Self ; 
οριγνώμενης προς αναλογον τὴν φυσιν εκαστης αὐτης 
and so she begets her own love which accords with her own Value and Ousia . 
καὶ γεννώσης TOV ερῶτα προς εἰς τε αξιαν καὶ οὐὔσιαν 
Surely then , let it be granted that on the one hand , The Whole Soul is analogous to Her 
10 dy Eyeto μεν ἢ OAH 
Whole Love , but on the other hand , each partial soul is analogous to her partial love . 
ολον δ᾽ εκαστη EV μέρει αἱ αὐτῆς τον. 
But insofar as each soul is analogous to The Whole Soul it cannot be completely cut-off , 
de Καθ᾿ οσον EKAOTH προς τὴν OANV οὐκ EXEL OMOTETUNMEVT, , 
since it is Contained in It , so that just as all souls are one , so also then each love 
δε εμπεριεχομενη, ὡς πασας ELVAL μίαν, καὶ εκάστος ο ερῶς 
has to be analogous to The Whole of Love. Then in turn the partial love also accompanies 
εχοι προς TOV TAVITA : δ’ αὖ TOVEVHEPEL καὶ ODVELVOL 
the partial soul and That Great Love (Sym 2026) also accompanies The Whole Soul ; and 
τῇ EVMEPEL καὶ EKELVOV TOV μεγὰν καὶ τῇ OAN και 
the love in The All accompanies The All by being Everywhere of Self ; and in turn This 
15 TOV εν τῶ παντι TO παντι πανταχου αὐτοῦ: καὶ αὖ τοῦτον 
One Love becomes and is many ; appearing Everywhere that He may wish in The All , 
EVO. TOV γινεσθαι καὶ εἰναι πολλους, φαϊίνομενον πανταχοῦ OD αν GHEAN TOV TAVTOG , 
by taking shape and by appearing in Its parts , if He so wishes . So then , one must think 
σχηματιζομενον καὶ φανταζομενον EXVTOD HEPEOLV , EL θέλοι. δε χρη Οιεσθαι 
that there are also many Aphrodites in The Whole ; Spirits which have come into being 
καὶ πολλὰς Αφροδιτας EV τῶ OAW , δαϊμονας γενομξνας 
in It along with Love , Flowing/Emanating from The Whole Aphrodite in a certain way ; 
20 εν αὐτῷ μετ᾽ Epm@toc , ρυεισας εξ ολῆς Αφροδιτης τινος, 
many partial ones that are dependent upon That Whole One , flowing along with their 
πολλας EV μερει εξηρτημενας εκεινής μετα 
own particular loves ; if indeed Soul is The Mother of Love , then Aphrodite is Soul , 
10LWV ερωώτῶν, εἴπερ ψυχή untnp ἕἔρῶτος, δὲ AdpoditnH woxn, 
then Love is The Energy of The Soul that Reaches-out after The Good . So then , This 
δὲ Epac EVEPYELA = WOXNS οριγνώμενης ἀγαθοῦ. τοινὺν οὕὔτος 


Love Leads each particular soul to The Nature of The Good. And on the one hand , 
0 epac AYMV EKQOTHV προς τὴν dvolv αγαθου μεν 

The Love of The Soul Above will be a God , Who Always Keeps The Soul Joined 
25 Oo τῆς αἀνῶ avetn θεὸς ος αξι WOXNV συναπτει 
to That , whereas on the other hand , the love of the mixed soul is that of a Spirit . 
EKELVO , δ᾽ ο τῆς μεμιγμενης δαῖμων. 


5 
But what is The Nature of the Spirit and of Spirits in general , about which Plato also 
AAAM TIC ἢ OvOIG η δαῖμονος καὶ δαϊμονῶν OAMS, περι SC καὶ 
speaks in The Symposium ; about both the other spirits and of The Love of Self , 
λέγεται εν LVUTOCLO, Ἢ τ των αλλῶν ἡ καὶ τοῦ Ερῶτος αὕτου, 
since He was begotten from Poverty and Resource who is the son of Wisdom , during 
ως γεγενήμενος εκ Tleviacg καὶ Πορου εστι Mntid0¢ εν 


The Birthday Celebration of Aphrodite ? Therefore , on the one hand , the notion that 
5 τοῖς γενεθλίοις Αφροδιτης ; ουν μεν Το DMOVOELV 
Plato means The Kosmos by That Love , but not a part of The Kosmos ; the love that 
Πλατῶνι λέγεσθαι τον ἔρωτα TW TOVSE TOV KOGLLOV , HAA μη TOV κοσμου TOV Epata 
arises naturally in Self , contains many contradictory opinions . For on the one hand , 
EKOVVTA EV αὐτῶ, EXEL TOAAM τὰ εναντιουμενα τὰ δοξη, μεν 
The Kosmos is said to be a Blessed and Self-sufficient God (Tim 340), whereas on the 
TOV κοσμοῦ AEYOLLEVOD ELVAL ευὐδαϊμονος καὶ ALTAPKOVG BEOD ; de 
other hand , This Love , it is agreed by virile people (Soc & Dio) , is neither a God nor is 
He tovtov Epmtoc Tov OLOAOYODUEVOD τῶ ανδρι ovte θεου οὔτε 
Self-Sufficient , but He is Always in need (Sym 203d-e). And since The Kosmos is 
10 avtapKovg , δὲ Elval el ἔἕνδεος : Εἰταὰ ο κοσμος 
composed of Soul and Body (Tim 300), and if according to Plato Aphrodite is The Soul 
EOTLV EK ψυχῆς καὶ σώματος , €lmep αὐτῷ ἡ Αφροδιτη εστιν ἡ ψυχή 
of The Kosmos , then Aphrodite must be The Dominant/Supreme/Authoritative Part of 
TOD KOOLOD, δε τὴν AOPOSITNV AVOYKN ELVA TO KUPLOV μερος TOD 
Eros. Or, if The Soul of Self is The Kosmos , just as the soul of man is the man , 
Ep@toc: nN, εἰ ἡ WoOXYN AVTOV EOTLV κοσμος, ὥσπερ καὶ ἡ ψυχη ἀνθρώπου ἀανθρῶπος 
then That Love is Aphrodite. And then on the one hand , for what reason would He 
15 tov Epmta etvon τὴν Αφροδιτην. Eita μεν διὰ τι οὔτος 
who is a Spirit , be The Kosmos , while the other spirits -- for it is clear that they are 
ὧν δαϊμῶν εσται O κοσμος, δ᾽ OL GAAOL δαῖμονες -- γὰρ SNAOV OTL εἰσιν 
of The Ousia of Self -- not also be selves ? And This Self Kosmos would be 
τῆς OVOLAG αὕτης -- OV καὶ EGOVTAL AVTOL ; Καὶ τοῦτο ο ALTO κοσμος EOTHL 
a composition of spirits. Then how could He who is called “The Guardian 
σύστασις ek δαϊμονων. δὲ πῶς αν ειναι λέχθεῖς Ο εφορος 
of beautiful children” be The Kosmos ? Then how could the bed-less and 
20 καλῶν παιδῶὼν εἰῇ O κοσμος ; δὲ πῶς AV TO ἀστρῶτον καὶ 
shoe-less and home-less notions of Love in The Symposium (203d) , harmonically fit 
QVVTOSTTOV καὶ GOLKOV εφαρμοσεῖξ 
without becoming superfluous and inharmonious Ὁ 
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un ov γλισχρῶς καὶ ANASOVTAG ; 


6 
But what then , must be said of Love and of the birth of Self as it has been told ? 
AAAG TL SN XPT A€YELV περι TOD EPWTOG καὶ YEVEGEMS αὐτου τῆς λεγομενῆς ; 
Surely then it is clear that we must take up what/who is Poverty and who is Resource , 
δή AnAov OTL det λαβεῖν τις ἡ Πενιὰ καὶ τις ο Πορος, 
and how They are Harmonious Parents for Self . Thus it is clear that They must also 
5 καὶ πῶς οὔτοι εἰναι APLOGOVOLV γονεῖς αὐτῶ. dE ANAOV OTL τούτους SEL καὶ 
be Harmonized with the other Spirits , if indeed Spirits inasmuch as They are Spirits , 
αρμοσι τοις ἀλλοις δαῖμοσι, εἰπὲερ δαίμονες καθο ειναι δαϊμονῶν 
must be of One Nature and Ousia , if not they only have the name in common . 
δεῖ LAV φΌῦσιν καὶ ODOLAV, ELUN μονον εξουσι OVO κοινον. 
Now then, let us take-up in what way we distinguish Gods from Spirits , even if we often 
TOLVDV Λαβῶώμεν πῇ ποτε διοριζομεν θεοῦυς δαιμώνων, καὶ ει πολλακις 


say Spirits are also Gods , but when we say indeed one of them is one , whereas the 
λέγομεν δαϊμονας ELVOL καὶ θεους, HAA’ OTAV λεγῶμεν YE TO μὲν αὐτῶν ETEPOV , SE TO 
other is another kind . Surely then , on the one hand , we say and we consider The Genus 
10 εἰναι ετερον γένος. dy μεν λεγομὲν καὶ νομιζομεν γενος 
of The Gods as Being without Affections , whereas on the other hand , we attribute 

θεῶν αἀπαθες δε προστιθεμεν 
feelings/affections/passions to the Spirits , which we say are Eternal next in order after 

παθη δαῖμοσι, λέγοντες αἴδιους εφεξης 
The Gods , straightaway proceeding towards us , in between The Gods and our human 
τοις θεοις, ἡδή προς ἡμᾶς, μεταξυ θεῶν τε καὶ TOD ἡμξετερου 
race. Therefore , in what way then , did The Spirits not Remain Unaffected . In what 
γένους.  ODV IIn én οὔτοι ODKELELVAV απαθειῖς. πῃ 
way then , did Their Nature descend towards that which is inferior ? And so we must also 
de τὴ φυσει κατεβησαν προς το χειρον ; Και dn καὶ 

consider this ; whether there are no Spirits in The Intelligible Realm , and in turn whether 
15 OKENTEOV τοῦτο, TOTEPA οὐδε δαϊμῶν EV τῶ νοητῷ καὶ αὖ εις 
there are only Spirits in This Kosmos , and so God is set-apart in The Intelligible Realm , 

LLOVOV δαῖμονες EV τῶδε TH κοσμῶ, δὲ θεος αφοριζεται εν τῷ VONTO, 
or are there also Gods here , and The Kosmos is The Third God , as we are accustomed 
Ὥ εἰσι καὶ θεοι EVTAVLOA καὶ O κοσμος τριτος θεος ὥσπερ σύῦνήηθες 
to say , and each of The Beings as far as The Moon are a God . Thus it is Better to call 
AEYELV , καὶ EKAOTOG οι μεχρι σελήνης θεος. δὲ Βελτιον Aeyetv 
none of The Beings in The Intelligible Realm Spirits , but even if Self-Spirits , are said 
20 undeva εν τῶ νοητῷ δαίμονα, αλλα καὶ εἰ αυτοδαῖμῶν, 
to be that “this god” , and in turn it is Better to call The Visible Gods in The Perceptible 
ELVOL τοῦτον BEOV , καὶ αὖ τοῦς οράτους θεοὺς EV TH αἰσθητῷ 
Realm as far as The Moon , The Secondary Gods , which come after Those Gods 

EXPL σελήνης τοῦς δευτερους θεους μετ᾽ EKELVOUG 

and correspond to Those Intelligible Gods , by Depending on Them , just as 
καὶ κατ’ εκεινοὺς τοὺς νοητοὺς, εξηρτημενοῦυς EKELVOV , ὥσπερ 
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The Brilliance around every Star. Accordingly then , are Spirits indeed , the trace 
αἴγλην περι EKAOTOV KOTPOV . Apa γε το ἴχνος 

left from each soul when it comes to be in The Kosmos ? Then why because of the soul 

25 ad’ εκαστῆς ψυχῆς γενομξενης εν KOOL@ ; δὲ τι ALO τῆς 

entering The Kosmos ? Because The Pure Soul Produces A God , and we have affirmed 
εν KOOLLO ; Ott NKabapa  yevva θεον, και εφαμὲεν 

that This God is Love . Then first of all , why are not all spirits loves ? Second of all , 

TOAVTNS TOV EPMTH . dn Πρῶτον τι OV παντες OL δαϊμονες EPWTES ; Eita 

how do they not remain pure from matter ? On the one hand , either those are Loves 

πῶς οὔτοι οὐ καὶ καθαροι VANS ; μεν n EPWTEG 

which are produced by the soul longing for The Good and Beautiful , and all the souls in 
Ol γεννῶνται ψυχῆς εφίεμενης TOV ἀγαθοῦ καὶ καλου, καὶ TACO αἱ EV 

This Realm produce this spirit , but the other spirits themselves also come from The Soul 

30 TWSE γεννῶσι τοῦτον TOV δαϊμονα : SE OL AAAOL δαῖμονες OVTOL καὶ μὲν απο της ψυχῆς 

of The All , but they are produced by other powers , according to the need of The Whole 

του παντος, dE γεννώμενοι ετεραῖς δυναμεσι κατα YPELAV τουολου 


by Fulfilling and Administering everything along with The All. | For The Soul 
OVUTANPOVOL καὶ GOVSLOLKOVDOL εκαστα TO παντι. γὰρ τὴν ψυχὴν 
of The All must Sufficiently Provide for The All by producing The Powers of Spirits 
TOV παντος Ede αρκεῖν TWO παντι γεννησασαν δύυναμεις SOLLOVOV 
that are also Beneficial/Profitable/Useful for The Whole of Herself . On the other hand , 
35 KOU προσφορους τῶ OAM εαύτης. Αλλα 
how and in what way do Spirits participate of matter ? For surely then They will not be 
πῶς και τινος μετεχουσιν ὺτυλῆς ; γὰρ δη Ov 
corporeal ; nor will They be perceptible beings. For even if They do take on bodies 
τῆς σώματικος,ἡ εστῦῦ Mobnta Coa . yop Καὶ εἰ TPOCAGUPAVODOLV σώματα 
of Air or of Fire , then Their nature must indeed be different before , in order that They 
QEPLVA ἡ πυρινα, CAA AVTOV THV φυσιν SEL YE εἰναι διάφορον TPOTEPOV, IVa 
also participate of body . For The Pure does not in any way mix Immediately with body , 
40 και HETAGEMOL σώματος ; YAP TO καθαρον OD TAVTH μιγνυται  EevOVG σώματι: 
although many think that a body of air or of fire is included with The Ousia 
KOLTOL πολλοῖς SOKEL τινος σώματος ἡ HEPOG ἡ πυρος ELVA META ἡ οὔσια 
of the Spirit insofar as it is of Spirits. But for what reason can one Ousia mix with 
TOD δαίμονες καθοσον δαϊμῶν. AAA δια τι μεν ἢ μιγνυται 
a body , while Another cannot ; unless Something is The Cause of The Mixing ? 
σώματι, δὲ ἢ οὐ, εξιμη τις εἴη τὴ αἵτίια μιγνΌυμενη; 
What then is The Cause ? It must be Hypothesized that there is Intelligible Matter , 
45 Tic ovv ἡ αἴτια ; δει πυποθεσθαι vontnv YAnV 
in order that That which has a Share of ‘That , may also come to this matter of 
wa το κοινώνησαν εκεινῆς καὶ = NKN εἰςτὴν ταύτην τῶν 
of bodies , by means of Her 
σώματῶν δι᾿ αὕὔτης. 
7 
And for this reason Plato says that during the birth of Love , “Resource had to be 
KOU Διο ο Πλατῶν φησι εν τή yevecet TOV Ερῶτος TOV πορον ἔχειν 
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Drunk with Nectar since Wine did not yet exist” ; since Love came to be Prior to The 
τὴν μεθὴν του VEKTAPOG OLVOD οὕὔπῶὼ OVTOG , ὡς TOD Ερῶτος γενομένου TPO TOD 
Perceptible Realm , and Poverty Participates of The Intelligible Nature , but not of an 
5 αϊσθητου καὶ τῆς Πενιας μετεχουσης νοητοῦ OvLGEMS , αλλ’ οὐκ 
image of The Intelligible nor a phantastic representation of It ; but She came to be There 
εἰδώλου vontov o0vd’ ELOAVTAGVEVTOG EKELOEV, GAA’ γενομένης εκει 
and to be Mixed-together with That , as if from Ideal-Form and Indefiniteness , The 
καὶ συμμιχθεισης , ὡς εξ ειἰδοὺς καὶ αορίστιας, 
Indefiniteness which the soul possessed before She Hit-upon The Good , while she was 
Ὧν ἡηἡψύυχη εχουσα πριν TOXELV τουαγαθου, 
thus Intuitively-Divining that there was Something There , according to an Indefinite 
δὲ μαντευομενη ELVOLL τι κατα QOPLOTOV 
and Unlimited imagination , She gave birth to The Underlying-Reality of Love . 
καὶ αἀπειρὸν φαντασμα, TEKOVONG τὴν Ὁ᾽υποστασιν τοῦ Ερῶτος. 
Therefore , Logos/Reason/Measure/Standard/Rule/Value/Relation/Proportion/Analogy 
OvDV Λογος 
came into Existence , in that which had no Logos , but an Indefinite /onging and 
10 yevouevoc εν οὐ λογώ, δε Q“OPLOTW εφεσει 
an obscure/indistinct Underlying Reality . Therefore that which came into existence 
αμυδρα πυποστασει, το γενομενον 
was not made perfect nor sufficient , but defective , inasmuch as it had come into being 
οὐ EMOINoE TEAEOV οὐδὲ IKaVOV , SE ελλῖπες, OTE γεγενήμενον 
from an indefinite longing and ἃ sufficient Logos . And so This Logos/Love is not The 
εξ  GQOPLOTOD εφεσεῶὼς καὶ ukavov λογοῦυ. Καὶ ovtoc λογος ἕστιου 
Pure Logos/Love , inasmuch as He has in Self an indefinite , irrational , unlimited 
καθαρος ᾿ ατε EXMOV εν αὐτῶ QOPLOTOV καὶ ἄλογον καὶ ATELPOV 
longing . For He will never be fulfilled as long as He has in Self the nature of The 
εφεσιν : YAP οὐ μηποτε TANPMOETAL AVEMSG EXN EVALTW τὴν φυσιν TOD 
Indefinite . Thus He depends on the soul since He comes from her , on the one hand , 
gopiotov. δὲ Eénptnto ψυχηῆς we εξ εκεινῆς μεν 
as the source of His existence , but on the other hand , as a mixture from Logos which 
Mo apxns γένομενος, δε μιγμα εκ AOYOU ὧν 
did not remain In-Self , but was mixed with indefiniteness , not by the mixing of Self 
οὐ HELVAVTOG εν αὐτῶ, ἀλλὰ μίιχθεντος αορισταὰ , οὐκ ἀνάκραθεντος αὐτου 
with That, but an emanation of Self from That. And so Love is like the sting of a gadfly; 
EKELV , AAD TOV αὐτοῦ εξ εκεινη. Καὶ 0 ρῶς EOTLV οἷον OLOTPOG 
resourceless in His own nature ; and for which reason , even when He hits-upon The 
20 ἀπορος τη EAVTOV OLOEL: KOL dio TOY AVOV 
Object of His Desire , in time He is again resourceless . For He cannot be fulfilled , 
παλιν απορος ᾿: γὰρ ξχει οὐ πληρουσθαι 
because that which is mixed cannot be fulfilled ; for to be Truly Filled is only , for 
δια TO μιγμα UN exXelv τὸ : γὰραληθῶς πληροῦται μονον, 
That which has already been Filled-full By Its Very Nature . Whereas Love , because 
OTLMEP και TETANPOTAL τη EAVTOD φυσει : δε ο δια 
of Its inborn-deficiency is impelled to longing , and even if He is momentarily filled , 
τὴν ἐνδειαν συνουσαν εφιεται, καν παραχρημα πληρώθη, 
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He does not keep it , since His resourcelessness is because of His inborn-deficiency , 


OD OTEYEL : Mel TO ἀμήχανον καὶ διὰ αὐτώ την ενδειαν, 
but The Resourcefulness Arises from The Nature of The Logos . 
25 δὲ TO TOPLOTLKOV δια τὴν φυσιν τουλογου. 
Thus , one must also consider that All The Spiritual Genus is like this , 
δε Δει καὶ νομιζεῖν παν TO δαϊμονιον TOLOVTOV 
and arises from This kind of Source . For every spirit is resourceful from that to which 
καὶ εκ τοιοῦτον : γὰρ δκᾶστον ποριστικον €’ EKELVOD ὦ 


it is also arranged , and /ongs for that , and is also akin to Love in this way , and neither 
καὶ TETAKTOAL , καὶ EMLELEVOV EKELVOD καὶ καὶ ODYYEVES TO Ερῶτι ταῦτηη καὶ ουδ᾽ 
is Self filled, but longs for something among the partial as among goods . From whence 
30 αὐτο OV TANPES SE EMLELEVOV τινος EV τῶν LEPEL ὡς ἀγαθῶν. οθεν και 
those people who are good in this realm , have to Love That which is Simply and Truly 
τοὺς OV ἔχουσιν ἀγάθους EVTALOA , EXELV EPOTA τοῦ  ORAWC καὶ TOD οντῶς 
Good , by not possessing any kind of love . Whereas , those people , who let go of 
Qyabov , OVK EXOVTAG τινα ερῶτα: δε τους ον αφεντας 
The Simply (Rep 620d) by tending to the glitter (Rep 6198) are arranged under other spirits 
OTAMS ELYOV αργον , τεταγμένους KAT’ ἀλλους δαϊμονας 


and also arranged under different spirits at different times , are thus energized by other 
καὶ τετάχθαι αλλον δαϊμονα κατ᾽ CAAOV , SE ενεργουντας KOT’ αλλον 
spirits which they chose , according to the attuned part of that which energizes in selves , 
35 δαϊμονα OV ELAOVTO κατὰ TO συμφῶνον μερος τοῦ EVEPYODVTOG EV MVTOIC, 
of soul . Thus , those who long for bad things , have bound-up all the Loves in selves 
woxns. de Ol εφιεμενοι κακῶν επεδησαν παντας τοὺς EPWTOLG EV αὕὔτοις 
with the vicious passions that they have engendered (Rep 589), just as they have bound-up 
ταῖς κακαῖς επιθυμῖαις εγγενομεναῖς ὥσπερ καὶ 
their Innate Right Logos , along with the wrong opinions which have grown upon them . 
TOV σύμφυτος ορθον λογον, ταις κακαῖς δοξαις οστις επιγενομεναις 
Therefore on the one hand, the Natural Loves that also accord with Nature are Beautiful ; 
40 ovv μεν Ol φυσει ἐρῶτες και κατα φυσιν καλοι: 
and the loves of a lesser soul are less in value and power , while All The Loves of The 
καὶ OL μὲν EAATTOVOS WOXTS ελαττους εἰς αξιαν καὶ δυναμιν, δὲ παντες 
Superior Soul , are more in Value and Power according to Ousia . Whereas on the 
κρείττους εν ουσια. 
other hand , those loves that are against nature , are the feelings of those who are 
δε Ou παρα φυσιν παθη ταῦτα 
staggering and are not in any way Ousia nor of an Ousia-like Underlying Reality , 
σφαλεντῶν KOL οὐδαμῇ OvoLa οὐδε ουσιῶώδεις πποστασειῖς 
nor even products of the soul , but have come into existence together with the vice 
45 οὐ ETL γεννώμενα παρα WOXTS , AAA συνυφισταμενα KOKLOL 
of the soul which now produces things that are like itself in disposition and habits . 
ψυχῆς non γεννώσης ομοια εν διαθεσεσι καὶ εξεσιν. 
And since it is wholly possible on the one hand , that The True Goods , which are in 
Kot yop ολῶς KIVdvVvEDEL μεν τὰ CANON τὰ ἀγαθὰ 
Accord with The Nature of The Soul that Energizes among Those that are Defined , 
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κατα φυσιν ψυχῆς ενεργουσης εν WPLOHEVOLG 
are Ousia , whereas on the other hand , the others do not energize from Self , 
ELVOL OVOLA , δ᾽ τὰ ἀλλὰ ODKEVEPYELV εξ αὕὔτης, 
but are nothing else than feelings/affections ; they are just like false impressions that have 
δ᾽ εἰναι ovdev n παθη : τὰς ὥσπερ ψευδὴ VONHATA εχοντα 
no Ousia under themselves , just as The Truly Real have , which are also Altogether 
50 οὐκ ODOLAG DT’? ALTA, καθαπερ TO CANON OVTMs καὶ ομου 
Eternal and Definite/Limited : That which Intellects and The Intelligible Object 
OUST καὶ WPLOLEVO TO VOELV καὶ TO νοήτον 
and The Existence which belongs not only in That which Simply Is , but also in each one 
καὶ TO ELVOL EXOVTA οὐ MOVOVEV TO OTAMS , αλλα καὶ EV εκαστῷ 
that is concerned with That which is Truly Intelligible and The Intellect in each one , and 
περι το οντῶς VONTOV καὶ τοννοῦν ενεκάστω, καὶ 
if we must assume that in each one of us The Intellection and The Object of Intellection 
ει det τιθεσθαι εν εκάαστῶ ἡμῶν VONOLV KOU VONTOV 
Exist Purely —and They are not one and the same , and This State also is not ours in an 
καθαρῶς — KO μη ομου καὶ τοῦτο καὶ ἡμῶν 
Absolute way- hence for us, Love is of Those that are Simple/Absolute ; for so also are 
55 ἀπλὼς -- οθὲν ἡμῖν οερῶς τῶν απλῶν : γὰρ καὶ 


our Intellections . And if we love a certain one among the partial , according to 


Ql VONOEIG : καὶ εἰ τινος εν τῶνμερει, κατα 
Coincidence , just as , in the following triangle , it is assumed that 
συμβεβῆκος, ὥσπερ, TO TOSE TPLYWVOV θεώρει 


Proposition 4, Euclid’s Elements 
if two sides are Equal to Two Sides Respectively . . . 
ει dv0 ορθας 
insofar as it is simply a triangle . 
καθ’ οσὸν = ATAMS TPLYMVOV. 


8 

But who is Zeus , into whose Garden we are told , Resource entered ? 

Αλλα Tig OV O Ζευς, εἰς οὐ τὸν κῆπον Ayer , οΠοροςεισήλθεν, 
And what is This Garden ? For on the one hand , Aphrodite was for us The Soul , 
καὶ τις OVTOG Οο κῆπος ; yap μεν Αφροδιτή ἣν ἡμῖν Ἡψύυχη 
whereas we were told that Resource was The Logos of All . But what must we suppose 

oe EAEYETO οΠορος λογος τῶν παντῶν. δὲ τι SEL τιθεσθαι 

These are ; Zeus and The Garden of Self . Nor must we suppose that Zeus is The Soul , 
5 Tavta , TOV ALO καὶ TOV KNTOV αὐτοῦ ; Ovde det τιθεσθαι τον Διὰ ψῦΌυχην 
for it was assumed that Aphrodite was This . Surely then , in these matters we must also 
yop Bevtac τὴν AdpOditHV τοῦτο. én ενταυθα Agu καὶ 
take-up what Plato says about Zeus in the Phaedrus (2466) on the one hand , he calls This 
λαβειν Πλατῶνος mapa tov Διὰ ek Pardpov μεν αὐτου AEYOVTES τοῦτον 
God , The Great Leader , whereas elsewhere (Gorg 523) , I think , He is One of Three . 
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θεον TOV LEYOV NYELOVO , δὲ εν αἀλλοις , OULAL , τοῦτον TPLTOV : 
But he is more clear in the Philebus (30d) , when he says that in Zeus there is on the one 
δὲ σαφεστερον evtTa Φιλήβω , νικ᾽ αν on τῷ ξεν AU ειναὶ μεν 
hand , Royal Soul , but on the other hand , a Royal Intellect. Therefore , if Zeus is ἃ 
10 βασιλικὴν woxny , δὲ βασιλικον νουν. ovv Eto Zevc εστι 
Great Intellect and Soul , then He must also be Ranked among The Causes . Thus , He 
μεγὰς νοὺς καὶ ψυχή καὶ τάττεται ἕν τοιςαίτιους, δε 
must be Ranked according to That which is Superior for other reasons , but especially 
δει ταττεῖν KOTO το κΚρειτον δια τὰ ἀλλα τε καὶ 
because to be both The King and then The Leader is to be The Cause ; The One will be 
OTL καὶ TO BAOLALKOV καὶ δε TO T'YODLEVOV αἴτιον, ο HEV EOTAL 
King according to The Intellect , but Aphrodite will be The Being of Self , and will be 
KOTO τοννοῦν, δὲ Αφροδιτη ἡ οὐσὰ αὕὔτου καὶ 
Leading from Self and along with Self , according to The Soul , Who is Ranked 
15 εξ αὐτοῦ καὶ σὺν ALTO κατὰ τὴν ψυχὴν τεταξεται 
according to The Beauty and Brilliance and That which is said to be Without Blemish 
KOTO TO KQAOV καὶ OYAMOV καὶ TO Aex Peron OKAKOV 
and Full of Grace of The Soul of Aphrodite . For if on the one hand , we also Assign 
καὶ αβρον τῆς ψυχῆς Adpoditn. yap et μεν Και ταττομεν 
The Males of The Gods according to Intellect , then we say that The Females of Selves 
τους APPEVAS TOV θέὼν κατὰ TOVVODV, dE λέγομεν τας θηλειας αὐτῶν 


are The Souls , since there is a Soul that accompanies every Intellect , and in this way 
20 τὰς WOXAG , WC WoXNS OVVOLONG εκαστῶ VW , καὶ ταύῦτη 
Aphrodite will be The Soul of Zeus . And in turn Priests and Theologians bear witness 
ἢ Adpodity av EN ἡ ψυχῆ TOV Διος TOMV 1l€POV καὶ BEOAODYWV LAPTLOPOLVTAV 
to this connection , who then take Hera and Aphrodite to be the same , and call 

TW TOVTO AOYO , Ol ayovot Hpav καὶ AOpOsitnv εἰς ταῦτον καὶ λεγοῦυσιν 
The Star of Aphrodite in Heaven , Hera’s . 

TOV AOTEPA τῆς Αφροδιτῆης εν OVPAVw Hpac . 


9 
Therefore , Resource is The Logos (P12) of The Beings in The Intelligible , 
OvDV Πορος ὧν O doyos TOV εν TO VOTH 
whereas in The Intellectual Realm It is also more Diffused and Spread-out as it were , 
καὶ νω καὶ μάλλον κεχυμενος καὶ ἀπλώθεις οἷον 
It must come to be About Soul and In Soul . For That which is In The Intellectual 
αν γένοιτο περι ψυχὴν καὶ εν ψυχῃ. yap Το εν vo 
Realm Is-formed-close-together , and nothing enters into Self from without . Whereas 
v@ OVVEOTELPOMEVOV , καὶ OD εις AVTOV παρα AAAOD , δε 
His Intoxication ; the condition of Being-Filled was brought in from This Without . But 
5 μεθῦυοντι το τῆς πληρώσεως εἐποικτον TOVTM ; δ᾽ 
what could That which is being Filled with Nectar from There be , except The Logos 
τι atv To TANPOVUEVOV TOD νέκταρος EKEL Eln ἢ λογος 
falling from That Superior Source to a Lesser realm ? Therefore , This Logos in The 
πεσὼν απὸ κρείττονος ἀρχῆς εἰς ελαττονα ; οὔὐν οὔτος 0 λογος Ev TH 
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Soul , is said to have Flowed in from Intellect into The Garden of Zeus , during The 
worn, δλεγεται ELOPVELG ἀπὸ νοῦ εἰς TOVKNTOV αὐτου, OTE ἢ 
Birth of Aphrodite . Thus , The Garden is The Place of All Splendid Divine Images 
yeyovevalt Adpoditn. de Κηπος πας αγλαισμα 

and The Decorations of Wealth . Thus , Zeus is Brilliantly Decorated with The Logos , 
10 καὶ EYKOAAW@TIOUA TAODTOD . δὲ τοῦ ALOG ta, Αγλαιζεται λογω 


and His Decorations are The Illuminations from His Intellect , Flowing into His Soul . 
καὶ αὐτου TH καλλωπιίσματα τὰ ἀγλαίσματα παρα HVTOVD TOV VOD EABOVTH εἰς τὴν ψυχὴν 
What else could The Garden of Zeus be , other than His Ornaments and His Splendors ὃ 
τι 4H αν οκηποςτοῦυ ALOS EIN ἡ AVTOD τὰ ἀγαλματα καὶ τὰ αγλαϊσματα ; 
Then what could His Splendors and Ornaments be , other than The Reason-Sources 
δ᾽ Tt αν QvTOD TH αγλαϊσματα καὶ TH κοσμηματα €1N , ἢ Ol Aoyou 
which Flow from Self ? Thus Reason-Sources are of The Same Nature as Resource : 
15 οι ρυεντες TAP αὐτοῦ ; δε οι λογοι Ομου ΟΠορος, 
the Prosperity and the Wealth of Those that are Beautiful , that is immediately manifest ; 
Ἢ EVTOPIA KOLO TAOVTOG TOV καλῶν, εν non εκφανσεῖι: 
and this , is the Nectar that intoxicates . For what is Nectar for The Gods other than 
καὶ τοῦτο EOTL TM VEKTAPL τὸ μεθυεῖν. yap TL veKtap θεοις nN 
that which The Divine Provides ? Besides that which Logos Provides by Flowing-down 
το Oo τοθεῖον κομιζεται ; δε το Aoyov Κομιζεται υηποβεβήῆκος 
from Intellect . Therefore , Intellect Keeps Himself in a State of Fullness , and so 
νου. de νοῦς ἔχει εαῦτον EV κορῶ, και 


there can be no intoxication/drunkenness . For Intellect cannot have anything brought in 

EXOV ov μεθυει , γὰρ Ov ἔχει τι ETOKTOV 
(For He is Always Full) . Whereas The Logos as The Offspring of Intellect , and as an 
20 de O λογος γεννημα νου καὶ 
Underlying-Reality that follows after Intellect and no longer belongs to Self , but 

᾽πυποστασις μετα νοῦν καὶ ODKETL ὧν αὕτου , αλλ’ 
in another Realm , is said to lie in The Garden of Zeus , lying there at the time , 
εν AAW , λεέγεταῖ κεισθαι EV τῶ κήπῳ TOV ALOG κείμενος τοτε 
it is said , when Aphrodite comes to be in The Realm of Beings . 
λέγεται οτε ἡ Αφροδιτὴη υποστηναῖϊ EV τοις ουσιν. 

But if indeed , myths are going to be Myths , then they must also divide in time 
de ELMEP , τοὺς μυθους EGOVTAL τοῦτο, Δει καὶ μεριζειν χρονοις 
the subjects of which they speak , and distinguish from each other many Real Beings 
25 α λεγουσι, καὶ διαῖρεῖν απ’ αἀλληλὼν πολλὰ τῶν οντῶν 
who are of The Same Nature , but are Distinct in Rank or Powers , and wherever 
ομου δὲ διεστῶταὰα ταξει ἡ δυνάμεσι, καὶ οπου 
The Reason-Sources also make Generations of Those that are Un-generated , and where 
οἱ λογοι καὶ ποιουσι γενέσεις τῶν αἀγεννητων , καὶ 

The Beings of The Same Nature are also Themselves Distinct . And if They have taught 
τὰ OVTO ομου καὶ αὐτοι διαίρουσι, καὶ διδαξαντες 
as well as They can , then at that time They will allow the one who has understood them , 
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ὡς δυνανται ἡδή συγχωροῦσι τῶ νοησαντι 
to Join Them Together again . Here then is The Joining-Together (of The Myth of Love) . 
30 OVDVQILPELV : δε Η συναιρεσις 
Soul is joined-together with Intellect and has an Underlying-Reality from Intellect , 
ψυχή συνοῦσα γὼ καὶι πὙὉποστασα παρὰ VOD 
and in turn She has been Filled with Reason-Sources and is Beautiful by being Adorned 
καὶ αὖ πληρώθεισα λογῶν καὶ καλῃ κοσμηθεισα 
with Beauties and She has been Filled with Prosperity , since there are Seen in Her many 
KQAOLG καὶ TANP WELCH EVTOPLAG , ὡς ELVAL OPAV EV αὐτη πολλὰ 
Splendid Divine Images and Images of All Those that are Beautiful . 
αγλαϊισματα καὶ εἰκονας ἀπαντῶν τῶν καλῶν, 
Thus on the one hand , this is The Whole which is Aphrodite , whereas on the 
μεν TO TOV εστι Αφροδιτη, δε 
other hand , All The Reason-Sources in Self are The Prosperity and Resource that Flows 
TOVTEG Ol λογοι εν αὐτῇ εὐποριὰ καὶ Πορος ρῦεντος 
from The Nectar of Those There Above . But The Splendid Divine Images in Self , that 
35 UNO TOV VEKTAPOG TMV EKEL OVW; dE TO αγλαϊισματα εν αὐτῇ 
are said to lie in The Living Garden of Zeus , and that Resource lies asleep There , who 
Aeyetou κείιμεναὰεν Con κῆπος δῖος, καὶ OTIopog εὐδεῖν ἕκει οἷς 
is weighed down by The Fullness . Therefore , since Life has appeared , and by Always 
βεβαρημενος ἐπληρώθη. oe ZONS φανεισης καὶ αξι 
Being in The Realm of Beings , The Gods are said to Feast by Being in such ἃ state of 
ovons εν τοις OVOLV Ol θεοι λέγονται EOTLAGBOL OVTEG EV TOLADTH 
Blessedness. Therefore , out of Necessity , She Always Subsists In This Way , from 
40 LOAKAPLOTNTI . δε εξ OVOYKNS Αεξι ὈὙπεστη OVTOG εκ 


The Longing of The Soul , towards The Superior and The Good , and Love , was 
εφεσεῶς τῆς ψυχῆς προς TOKPELTTOV καὶ αἀγάαθον, καὶ ἔρως, ἣν 
Necessarily Always There , along with Soul . But He is a Mixture , by having a part 
εξ QEL ODTEP , καὶ ψῦύυχη. δ’ OVTOG Εστι TL μικτον μὲν χρημα 
that Participates of need , inasmuch as He wishes to be Filled , whereas He is not without 
WETEXOV ενδειας, n θελει πληρουσθαι, de οὐκ 
a Share of Prosperity , inasmuch as He Seeks for that which He has need of . For surely 
QUOLPOV EVTOPLAS , in] ζητει τὸ οὐ ἔχει ελλειπον: yap δη 
that which is altogether without a share of The Good would not ever Seek The Good . 
45 to παμπαν αμοιτὸν τοῦ ἀγαθοῦυ αν OV ποτε ζητησεῖεν το ἀγαθον. 
Therefore , He is said to be born of Resource and Poverty , inasmuch as The Defect and 
ουν Aeyetoreivot Ex Tlopov καὶ Πενιας, n ἢ EAAELYIG καὶ 
The Longing and The Memory of The Reason-Sources all come together in The Soul , 
TN εφεσις καὶ ἢ μνημή TOV λογῶν OLOD συνελθοντὰ EV WYN 
that will generate The Energy that is Directed towards The Good ; but This is Love . 
εγεννῆσε τὴν EVEPYELOLV τὴν προς τοαγαθον, τοῦτον οντα ερῶτα. 
But His Mother is Poverty , because The Longing is always in need . Therefore , Poverty 
de αὐτῷ Huntnp Tlevia, ot ἢ εφεσὶις GEL ενδεους. de ἡ Tevia 
is matter , since matter is also in need of everything , and because of the indefiniteness 
50 YAH , OTL NAN καὶ eEvdeovS TATAVTA, καὶ TO αοριστον 
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of its desire for the good — for there is no Form nor any Logos (Meno 76) in that which 
TNS επιθυμιας TOD ἀγαθοῦ — γὰρ OD LOPON οὐδε τις λογος εν TO 
longs for this — thus making that which longs more like matter insofar as it longs . 
EOLEMLEVM TOVTOVD — TOLEL TO εφιεμενον DALKMTEPOV καθ’ OGOV EOLETAL . 
While That which Aspires Towards The Good is The Idea that Remains Solely In-Self . 
δε Το προς αὐτο EOTL ξειδος μενον μονον εναῦντω: 
while The Matter which Longs to Receive That which is to Arrive , also Prepares 
55 δὲ vANV ἐφιέμενον δεξασθαι τῶ EMLOVTL καὶ παρασκευαζει 
That Which is Receiving (Meno 840). In this way then , Love is a Certain Material 
Being , 
TO δεξομενον : Ovt® τοι OEPMs εστι τις υλῖκος, 
and He is Spirit produced from Soul , insofar as Soul is in need of The Good . 
καὶ OVTOG EOTLV δαϊμων EK woxns, καθ’ οσον EAAELTEL TO CLYLOW 
And so He has come into Existence to Long . 
δε γεγενημενος EQLETOL 


The Coincidence of 
1 The Object of Intellection 
2 That which Intellects/Longs 


3 The Underlying Existence 
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